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cause which is outside its effects, and yet multiplies itself so as to be dynamically present in every one of them. This multiplication or this streaming forth of the Deity is ascribed to Love (epoos*) within God, and is supposed to be carried out according to certain designs or types (^ooptcrjuot, ^rapaSeiy/xara), that is to say, not at random, but according to law or reason. In this we can recognise the Stoic logoi and the Platonic ideas, and we shall see that in their intermediary character they appear once more in the system of Dionysius under the name of the Hierarchies of angels. The soul which finds itself separated from God by this manifold creation has but one object, namely to return from out the manifoldness of created things to a state of likeness and oneness with God (d^ofUHcocm, Zvuxns, tfecocrts-). The chasm between the Deity and the visible world is filled by a number of beings which vary in name, but are always the same in essence. Dionysius calls them a Hierarchy. St. Clement had already used the same term1, when he describes c the graduated hierarchy like a chain of iron rings, each sustaining and sustained, each saving and saved, and all held together by the Holy Spirit, which is Faith.' Origen is familiar with the same idea, and Philo tells us plainly that what people call angels are really the Stoic logoi 2.
The Daimones.
We can trace the same idea still further back. In Hesiod, as we saw, and in Plato's Timaeus, the chasm between the two worlds was filled with the Daimones. In the later Platonist teaching these Daimones became
1 Bigg, 1. e., p. 68.         '           3 See pp. 406, 473, 478,